
  

Catholic Social Teaching

Part 2:  Principles



  

The Dignity of Every Human Person

God created mankind in his image; in the image 
of God he created them; male and female he 
created them. Gen 1:17

For God so loved the world that he gave his only 
Son, so that everyone who believes in him 
might not perish but might have eternal life. Jn 
3:16



  

The Dignity of Every Human Person

Integral Human Development
For Sacred Scripture teaches that man was created "to the image of God," is 

capable of knowing and loving his Creator, and was appointed by Him as 
master of all earthly creatures that he might subdue them and use them to 
God's glory. Gaudium et Spes, 12

The whole Church, in all her being and acting — when she proclaims, when she 
celebrates, when she performs works of charity — is engaged in promoting 
integral human development....authentic human development concerns the 
whole of the person in every single dimension. Caritas in Veritate, 11

In the design of God, every man is called upon to develop and fulfill himself, for 
every life is a vocation. Populorum Progressio, 15 

Man fulfills himself by using his intelligence and freedom. Centisimus Annus, 43



  

The Dignity of Every Human Person

The Right to Private Property
In Rerum novarum, Leo XIII strongly affirmed the natural character of the right to 

private property, using various arguments against the socialism of his time. This 
right, which is fundamental for the autonomy and development of the person, has 
always been defended by the Church up to our own day. At the same time, the 
Church teaches that the possession of material goods is not an absolute right, 
and that its limits are inscribed in its very nature as a human right. Centisimus 
Annus, 30

"Private property or some ownership of external goods affords each person the 
scope needed for personal and family autonomy, and should be regarded as an 
extension of human freedom....”   Gaudium et Spes, 69

It is through work that man, using his intelligence and exercising his freedom, 
succeeds in dominating the earth and making it a fitting home. In this way, he 
makes part of the earth his own, precisely the part which he has acquired through 
work; this is the origin of individual property. Centisimus Annus, 31



  

The Dignity of Every Human Person

The Right to Participate
The obligation to earn one's bread by the sweat of one's brow also presumes 

the right to do so.  Centisimus Annus, 43

Ownership of the means of production...,is just and legitimate if it serves useful 
work. It becomes illegitimate, however, when it is not utilized or when it 
serves to impede the work of others....  Centisimus Annus, 43

Every individual has a natural right to procure what is required to live; and the 
poor can procure that in no other way than by what they can earn through 
their work.  Rerum Novarum, 44

The law, therefore, should always favor ownership, and it's policy should be to 
induce as many as possible of the people to become owners....Men always 
work harder and more readily when they work on that which belongs to them. 
 Rerum Novarum, 46-47



  

The Universal Destination of Goods/
Our Common Home

Our Common Patrimony
God created mankind in his image; in the image of God he created them; male 

and female he created them.  God blessed them and God said to them: Be 
fertile and multiply; fill the earth and subdue it.  Have dominion over the fish 
of the sea, the birds of the air, and all the living things that crawl on the earth. 
Gen 1:27-28

The LORD God planted a garden in Eden, in the east, and placed there the man 
whom he had formed....The LORD God then took the man and settled him in 
the garden of Eden, to cultivate and care for it. Gen 2:8,15

The natural environment is a collective good, the patrimony of all humanity and 
the responsibility of everyone. If we make something our own, it is only to 
administer it for the good of all.  Laudato Si, 95



  

The Universal Destination of Goods/
Our Common Home

Environmental disaster most affects the poor
“Both everyday experience and scientific research show that the gravest effects 

of all attacks on the environment are suffered by the poorest”.[26] For 
example, the depletion of fishing reserves especially hurts small fishing 
communities without the means to replace those resources; water pollution 
particularly affects the poor who cannot buy bottled water; and rises in the 
sea level mainly affect impoverished coastal populations who have nowhere 
else to go. The impact of present imbalances is also seen in the premature 
death of many of the poor, in conflicts sparked by the shortage of resources, 
and in any number of other problems which are insufficiently represented on 
global agendas.[27 Laudato Si, 48



  

The Universal Destination of Goods/
Our Common Home

Integral human ecology
In addition to the irrational destruction of the natural environment, we must also 

mention the more serious destruction of the human environment....Although people 
are rightly worried about preserving the natural habitats of the various animal 
species...too little effort is made to safeguard the moral conditions for an authentic 
"human ecology". Centisimus Annus, 38

This situation has led to a constant schizophrenia, wherein a technocracy which sees 
no intrinsic value in lesser beings coexists with the other extreme, which sees no 
special value in human beings. But one cannot prescind from humanity. There can 
be no renewal of our relationship with nature without a renewal of humanity itself. 
There can be no ecology without an adequate anthropology.  Laudato Si, 118

It is contrary to authentic development to view nature as something more important 
than the human person. This position leads to attitudes of neo-paganism or a new 
pantheism — human salvation cannot come from nature alone, understood in a 
purely naturalistic sense.  Caritas in Veritate, 48



  

The Universal Destination of Goods/
Our Common Home

Social function of private property
Whether believers or not, we are agreed today that the earth is essentially a 

shared inheritance, whose fruits are meant to benefit everyone. For 
believers, this becomes a question of fidelity to the Creator, since God 
created the world for everyone. Hence every ecological approach needs to 
incorporate a social perspective which takes into account the fundamental 
rights of the poor and the underprivileged. The principle of the subordination 
of private property to the universal destination of goods, and thus the right of 
everyone to their use, is a golden rule of social conduct and “the first principle 
of the whole ethical and social order”.[71] Laudato Si, 93



  

The Universal Destination of Goods/
Our Common Home

Social function of private property
The above principle (the right of private property), as it was then stated and as it 

is still taught by the Church, diverges radically from the programme of 
collectivism as proclaimed by Marxism and put into pratice in various 
countries in the decades following the time of Leo XIII's Encyclical. At the 
same time it differs from the programme of capitalism practised by liberalism 
and by the political systems inspired by it. In the latter case, the difference 
consists in the way the right to ownership or property is understood. Christian 
tradition has never upheld this right as absolute and untouchable. On the 
contrary, it has always understood this right within the broader context of the 
right common to all to use the goods of the whole of creation: the right to 
private property is subordinated to the right to common use, to the fact that 
goods are meant for everyone.  Laborem Exercens, 14



  

The Common Good

Man as a social being/ the family
Each man is also a member of society; hence he belongs to the community of 

man....We are the heirs of earlier generations, and we reap benefits from the 
efforts of our contemporaries; we are under obligation to all men. Populorum 
Progressio, 17

When man works..., he also wishes the fruit of this work to be used by himself and 
others, and he wishes to be able to take part in the very work process as a sharer 
in responsibility and creativity.... Laborem Exercens, 15  

The first and fundamental structure for "human ecology" is the family, in which man 
receives his first formative ideas about truth and goodness, and learns what it 
means to love and to be loved, and thus what it actually means to be a person. 
Here we mean the family founded on marriage, in which the mutual gift of self by 
husband and wife creates an environment in which children can be born and 
develop their potentialities, become aware of their dignity and prepare to face 
their unique and individual destiny.  Centisimus Annus, 39



  

The Common Good

The role of the State
The State has the duty of watching over the common good and of ensuring that 

every sector of social life, not excluding the economic one, contributes to 
achieving that good, while respecting the rightful autonomy of each sector.  
Centisimus Annus, 11

The individual, the family and society are prior to the State, and inasmuch as the 
State exists in order to protect their rights and not stifle them.  Centisimus 
Annus, 11

"I made a mistake in presuming that the self-interests of organizations, 
specifically banks and others, were such as that they were best capable of 
protecting their own shareholders and their equity in the firms." —  Alan 
Greenspan, to the House Oversight and Government Reform Committee, 
Oct. 23, 2008



  

The Common Good

International co-operation
Development is the new name for peace.  Populorum Progressio, 76

The stronger and richer nations must have a sense of moral responsibility for 
the other nations, so that a real international system may be established 
which will rest on the foundation of the equality of all peoples and on the 
necessary respect for their legitimate differences.  Solicitudo Rei Socialis, 39

Today the universal common good presents us with problems which are world-
wide in their dimensions; problems, therefore, which cannot be solved except 
by a public authority with power, organization and means co-extensive with 
these problems, and with a world-wide sphere of activity. Consequently the 
moral order itself demands the establishment of some such general form of 
public authority.  Public Authority Instituted by Common Consent and Not 
Imposed by Force.  Pacem in Terris, 137
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