
  

Catholic Social Teaching

Part 3:  Principles and Applications



  

Solidarity

Justice and the Common Good
Solidarity highlights...the intrinsic social nature of the human person, the 

equality of all in dignity and rights, and the common path of individuals and 
peoples towards and ever more committed unity.  Compendium, 192

This (Solidarity) then is not a feeling of vague compassion or shallow distress at 
the misfortunes of so many people, both near and far. On the contrary, it is a 
firm and persevering determination to commit oneself to the common good; 
that is to say to the good of all and of each individual, because we are all 
really responsible for all. Sollicitudo Rei Socialis, 38

Charity goes beyond justice, because to love is to give, to offer what is “mine” to 
the other; but it never lacks justice, which prompts us to give the other what 
is “his”, what is due to him by reason of his being or his acting. I cannot “give” 
what is mine to the other, without first giving him what pertains to him in 
justice.  Caritas in Veritate, 6



  

Solidarity

The Preferential Option for the Poor
Re-reading the Encyclical (Rerum Novarum) in the light of contemporary 

realities enables us to appreciate the Church's constant concern for and 
dedication to categories of people who are especially beloved to the Lord 
Jesus. The content of the text is an excellent testimony to the continuity 
within the Church of the so-called "preferential option for the poor", an option 
which I defined as a "special form of primacy in the exercise of Christian 
charity".   Centisimus Annus, 11

The State has the duty of watching over the common good and of ensuring that 
every sector of social life, not excluding the economic one, contributes to 
achieving that good, while respecting the rightful autonomy of each sector.   
Centisimus Annus, 11



  

Solidarity

A culture of life, a culture of love
To overcome today's widespread individualistic mentality, what is required is a 

concrete commitment to solidarity and charity, beginning in the family....In this 
sense the family too can be called a community of work and solidarity. 
Centisimus Annus, 49

Apart from the family, other intermediate communities exercise primary 
functions and give life to specific networks of solidarity.  Centisimus Annus, 
49

All human activity takes place within a culture and interacts with culture....Thus 
the first and most important task is accomplished within man's heart....It is on 
this level that the Church's specific and decisive contribution to true culture is 
to be found...by preaching the truth about the creation of the world...,and by 
preaching the truth about the Redemption.  Centesimus Annus, 51



  

Subsidarity

The Role of the State
The State has the duty of watching over the common good and of ensuring that 

every sector of social life, not excluding the economic one, contributes to 
achieving that good, while respecting the rightful autonomy of each sector. 
This should not however lead us to think that Pope Leo expected the State to 
solve every social problem.  Centisimus Annus, 11

Rerum novarum is opposed to State control of the means of production, which 
would reduce every citizen to being a "cog" in the State machine. It is no less 
forceful in criticizing a concept of the State which completely excludes the 
economic sector from the State's range of interest and action. There is 
certainly a legitimate sphere of autonomy in economic life which the State 
should not enter. The State, however, has the task of determining the juridical 
framework within which economic affairs are to be conducted, and thus of 
safeguarding the prerequisites of a free economy, which presumes a certain 
equality between the parties, such that one party would not be so powerful as 
practically to reduce the other to subservience. Centesimus Annus, 15



  

Subsidarity

The Role of the Family and other social groups
Apart from the family, other intermediate communities exercise primary functions 

and give life to specific networks of solidarity. These develop as real 
communities of persons and strengthen the social fabric, preventing society 
from becoming an anonymous and impersonal mass, as unfortunately often 
happens today. It is in interrelationships on many levels that a person lives, and 
that society becomes more "personalized". The individual today is often 
suffocated between two poles represented by the State and the marketplace. 
At times it seems as though he exists only as a producer and consumer of 
goods, or as an object of State administration. People lose sight of the fact that 
life in society has neither the market nor the State as its final purpose.  
Centisimus Annus, 49

On the contrary, he (Pope Leo) frequently insists on necessary limits to the State's 
intervention and on its instrumental character, inasmuch as the individual, the 
family and society are prior to the State, and inasmuch as the State exists in 
order to protect their rights and not stifle them.  Centesimus Annus, 11



  

Subsidarity

The Role of the Family and other social groups
The principle of subsidiarity must be respected: a community of a higher order 

should not interfere in the internal life of a community of a lower order, 
depriving the latter of its functions, but rather should support it in case of 
need and help to coordinate its activity with the activities of the rest of society, 
always with a view to the common good.  Centesimus Annus, 48



  

Faithful Citizenship
The Right and Duty to Participate
The Church’s obligation to participate in shaping the moral character of society is a 

requirement of our faith. It is a basic part of the mission we have received from Jesus 
Christ.  Forming Consciences, 9

“We need to be convinced that charity ‘is the principle not only of micro-relationships (with 
friends, with family members or within small groups) but also of macro-relationships 
(social, economic and political ones)’”   Forming Consciences, 9

In the Catholic Tradition, responsible citizenship is a virtue, and participation in political life 
is a moral obligation....The obligation to participate in political life is rooted in our 
baptismal commitment to follow Jesus Christ and to bear Christian witness in all we do.  
   Forming Consciences, 13

Clergy and lay people have complementary roles in public life. We bishops have the 
primary responsibility to hand on the Church’s moral and social teaching. Together with 
priests and deacons, assisted by religious and lay leaders of the Church, we are to 
teach fundamental moral principles that help Catholics form their consciences correctly, 
to provide guidance on the moral dimensions of public decisions, and to encourage the 
faithful to carry out their responsibilities in political life.  Forming Consciences, 15



  

Faithful Citizenship
The Right and Duty to Participate
As the Holy Father also taught in Deus Caritas Est, “The direct duty to work for 

a just ordering of society is proper to the lay faithful” (no. 29). Forming 
Consciences, 16 

As Pope Francis reminds us, “Politics, though often denigrated, remains a lofty 
vocation and one of the highest forms of charity, inasmuch as it seeks the 
common good. . . . ” (Evangelii Gaudium, no. 205). quoted in Forming 
Consciences, 14

As citizens, we should be guided more by our moral convictions than by our 
attachment to a political party or interest group. When necessary, our 
participation should help transform the party to which we belong;...We are 
called to bring together our principles and our political choices, our values 
and our votes, to help build a civilization of truth and love.  Forming 
Consciences, 14



  

Faithful Citizenship
A properly formed conscience
Conscience is not something that allows us to justify doing whatever we want, nor 

is it a mere “feeling” about what we should or should not do. Rather, conscience 
is the voice of God resounding in the human heart, revealing the truth to us and 
calling us to do what is good while shunning what is evil.  Forming Consciences, 
17

The Church’s teaching is clear that a good end does not justify an immoral means.  
Forming Consciences, 20

 There are some things we must never do, as individuals or as a society, because 
they are always incompatible with love of God and neighbor.....the intentional 
taking of innocent human life, as in abortion and euthanasia....human cloning, 
destructive research on human embryos, and other acts that directly violate the 
sanctity and dignity of human life are also intrinsically evil. These must always 
be opposed. Other direct assaults on innocent human life, such as genocide, 
torture, and the targeting of noncombatants in acts of terror or war, can never 
be justified.   Forming Consciences, 22-23



  

Faithful Citizenship
A properly formed conscience
Opposition to intrinsically evil acts, which undercut the dignity of the human 

person, should also open our eyes to the good we must do, that is, to our 
positive duty to contribute to the common good and to act in solidarity with 
those in need....Both opposing evil and doing good are essential obligations.  
Forming Consciences, 24

The right to life implies and is linked to other human rights—to the basic goods 
that every human person needs to live and thrive. Forming Consciences, 25

 The moral imperative to respond to the needs of our neighbors—basic needs 
such as food, shelter, health care, education, and meaningful work—is 
universally binding on our consciences and may be legitimately fulfilled by a 
variety of means.   Forming Consciences, 25



  

Faithful Citizenship
Voting in a less than perfect world
A Catholic cannot vote for a candidate who favors a policy promoting an intrinsically evil 

act, such as abortion, euthanasia, assisted suicide, deliberately subjecting workers 
or the poor to subhuman living conditions, redefining marriage in ways that violate its 
essential meaning, or racist behavior, if the voter’s intent is to support that position. 
Forming Consciences, 34

There may be times when a Catholic who rejects a candidate’s unacceptable position 
even on policies promoting an intrinsically evil act may reasonably decide to vote for 
that candidate for other morally grave reasons. Voting in this way would be 
permissible only for truly grave moral reasons, not to advance narrow interests or 
partisan preferences or to ignore a fundamental moral evil.. Forming Consciences, 
35

 When all candidates hold a position that promotes an intrinsically evil act, the 
conscientious voter faces a dilemma. The voter may decide to take the extraordinary 
step of not voting for any candidate or, after careful deliberation, may decide to vote 
for the candidate deemed less likely to advance such a morally flawed position and 
more likely to pursue other authentic human goods.   Forming Consciences, 36
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